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INTRODUCTION 

Birth and earlier life of Vidura 1 2 

V idura was half-brother to Dhritarashtra and Pandu. He was a son of a maid-servant 
who served the queens of Hastinapura — Ambika and Ambalika. In some accounts, 
he was an incarnation of Yama or Dharma Raja, who was cursed by the sage, 
Mandavya, for imposing punishment on him that exceed the sin. 

Both queens were married to King Vichitravirya of Hastinapur, who died childless. 
Vichitravirya's mother Satyavati was anxious to ensure that the royal line was continued so 
she called upon her other son Vyasa (bom of Satyavati - a fisherwoman, and Parašara muni), 
to go to the beds of the two queens to father children. Vyasa was a hermit, and came to the 
palace, unkempt as he was. He went to Ambika first who closed her eyes when she saw him, 
and then to Ambalika who became pále. Hence the children they bore were blind and weak 
respectively. 

When Satyavati asked Vyasa to go to Ambika's bed again, to ensure that there would be 
children, she sent her maid-servant instead. The maid-servant was not frightened by his 
appearance and in fact received the sage with great respect and waited upon him with 
affection. Thus, Vidura was bom to a Sudra woman and was raised as brother of 
Dhritarashtra and Pandu. 

Along with his half-brothers he was educated by Bhishma, whom they all called father. As he 
had no royal blood, Vidura was never considered for, or had any chance of obtaining the 
throne of the kingdom. He served his two brothers as a minister, 

After Krishna, Vidura was the most trusted advisor to the Pandavas and had wamed them 
repeatedly about Duryodhana's plots, In particular, he warned the Pandavas from 
Duryodhana's pian to bum them alive in a house of wax he had made for them. He was known 
for speaking the truth and for his expansive knowledge and sharp intelligence. 


FÓRE WORD 

The importance of this text cannot be underestimated. The centre of Hinduism is the home 
and the householder is held up as the ideál. Since the rise of the monastic movements in India 
the focus has shifted from the house to the ashram. The elevated status of the householder has 
been usurped by the monks, and most Hindu teaching nowadays centers on the Upanishads 
and Vedanta. The trivcirga purushárthas : Dharma (ethics), Artha (materiál success) and 
Káma (pleasure and enjoyment) háve become totally neglected and only the fourth 
(i apavarga ) — Moksa is discoursed on. Thus we find in all teaching sessions only retirees are 
present. The sanyasi teaching has little relevance for the householders. Brahmarishi Sri 
Devraha baba famously said - " there is no greater Sanyasa than being in Grihastha-ašrama." 

The alternativě way forward is the teaching of the Niti Šastras to the youth and to 
householders. And of the Niti literatuře Vidura Niti is a great plače to start. 

The originál text contains a lot more subject matter plus two stories with more didactic matter 
imbedded in them. The topics in the originál do not flow together and jump around 
considerably so I háve taken the liberty of rearranging the verses according to topič and 
deleting those verses which were too obscure or irrelevant. There are several versions of the 


1 Vidura means inteligent, skilled, wise. 

2 (http://bombay.indology.info/mahabharata/statement.html for further details) 
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Mahabharata and some verses are found only in one or other of the editions. I háve ušed for 
reference the Gorakhpur Hindi translation and the Sanskrit E-text from Bhandakar Oriental 
Research Institute, Pune 2 . 

The setting of the teaching is the palace of Dhritarasthra, the blind king whose sons - the 
Kauravas are about to engage in a fratricidal war with their cousins the Pandavas for the 
kingdom. 

The king has just been visited by his charioteer Sanjaya, who brought a message from the 
Pandavas entreating a reconciliation. 

"Sanjaya said, Consider, O king, your own acts which are contrary to both Dharma and 
profit, and to the behavior of those that are righteous. O king, you háve earned a bad 
reputation in this world, and will reap misery in the next. Obeying the advice of your son 
you hope to enjoy this doubtful property, while excluding them. This unrighteous and 
unworthy deed is loudly proclaimed in the world. Calamity overtakes one who is 
deficient in wisdom, or who is of low birth, or who is cruel, or who cherishes hostility 
for a long time, or who is not steady in Kshatriya chivalry, or is devoid of energy, or is of 
a bad disposition. 

What person is there, who, attended upon by the greatest of counselors, possessed of 
intelligence, capable of discriminating between virtue and vice in times of distress, 
knowing the protocols of Dharma, and retaining the use of all his faculties, would commit 
such cruel deeds. These courtiers, devoted to you, wait here united in their firm 
determination (viz., that the Pandavas are not to get back their share). The destruction of 
the Kurus, there fóre, is certain to be brought about by the force of circumstances. 

A man is praised when he behaves honestly. You I blame, since these dissensions will 
surely bring about the destruction of innumerable lives. If you don't make peace, then 
through your fault Arjuna will consume the Kurus like a blazing fire consuming a heap of 
dried grass. Your majesty, you alone, yielding to your uncontrollable son, had regarded 
yourself as crowned with success, and abstained from intervening at the time of the 
gambling fiasco. You will surely see now the fruit of that (weakness of yours)! 

After delivering his message and severely rebuking the king, Sanjaya retired for the night to 
prepare for his address to the assembled kurus on the next day. 


Srí Rama Ramanuja Achari — Sydney 22/05/2017 


2 (http://bombay.indology.info/mahabharata/statement.html for further details) 
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VIDURA NITI 3 

-o? - 


vaišampáyana uvaca II 

dváhstham praha maháprájňo dhrtarástro mahlpatih I 
viduram drastum icchámi tam ihanaya máciram lilii 

"Vaišampayana said:- 'King Dhritarashtra endued with great 
wisdom (then) said to the orderly-in-waiting — I háve a desire to 
see Vidura, please summon him here without delay. 

prahito dhrtarastrena dňtah ksattáram abravlt I 
Išvaras tvám mahárájo mahá-prájňa didrksati II 2 II 

A messenger was sent and went straight to Vidura the kshattri 4 
and said:- "O wise one, our lord the mighty king desires to see 
you." 

evam uktastu vidurah prapya rája-nivešanam I 
abravld dhrtarastraya dvahstha mam prativedaya II 3 II 

Thus addressed, Vidura set out and arriving to the palace, spoke to the orderly saying:- 
"Please inform Dhritarashtra of my arrival." 

dvahstha uvaca II 

viduro’yam anuprapto rajendra tava šasanat I 
drastum icchati te padau kim karotu prašadhi mam II 4 II 

Thereupon the orderly went to Dhritarashtra, and said:- "O foremost of kings, Vidura is here 
at your command. He wishes to see you, instruct me as to what is required of him." 

dhrtarastra uvaca II 

pravešaya maha-prajfiam viduram dlrgha-daršinam I 
aham hi vidurasyasya nakalyo jatu daršane II 5 II 

Thereupon Dhritarashtra said:- "Let Vidura of great wisdom and foresight enter. I am never 
unwilling or unprepared to see Vidura." 

dvahstha uvaca II 

pravišantah-puram ksattar maharajasya dhlmatah I 
na hi te daršane’kaly o jatu ráj a bravlti mám II 6 II 

The orderly then went out and said to Vidura:- "O Kshatri, please enter the inner apartments 
of the wise king. The king said to me that he is never unwilling to see you." 

vaišampáyana uváca II 

tatah pravišya viduro dhrtarástra nivešanam I 
abravlt práfijalir vákyam cintayánam narádhipam I 
viduro’ham mahá-prájfia sampráptas tava šásanát II 7 II 



3 Vidura Niti is found in the prajagara parva - a subsection of the Udyoga Parva of the Mahabharata. 

4 Kshattri is one of mixed birth in this čase of Vyása (who was himself of mixed birth being the son of Satyavati 
- a fisherwoman and Santanu a kshatriya) and an unamed servant girl of the widow queen Ambika. It is 
important to notě that like calling someone a "sudra” - it is not a perjorative term, it is only acknowledgement of 
his origins and did not connote a negative connotations 
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Vaishampayana continued:- "Having entered Dhritarashtra's chamber, Vidura said with 
joined hands, to that king who was deep in thought, O wise-one 5 , I am Vidura, here at your 
command. If there is anything I can do for you, I am ready — please command me!" 

dhrtarastra uvaca II 

saňjayo vidura prapto garhayitva ca mam gatah I 
ajátašatroh švo vakyam sabhámadhye sa vaksyati II 8 II 

tasyádya kuru-vlrasya na vijfiatam vaco mayá I 
tan me dahati gatrani tad akárslt prajágaram II 9 II 

Dhritarashtra said:- "O Vidura, Sanjaya has departed. He left after rebuking me. Tomorrow 
he will deliver Yuddhisthira's message to the Kaurava court. I háve not yet been able to 
ascertain what exactly that message is. Therefore, my body is buming, and that has produced 
sleeplessness. 

jágrato dahyamanasya šreyo yad iha pasy asi I 

tad bruhi tvam hi nas táta dharmartha kušalo hyasi II 10 II 

Telí me what the remedy is, for one who is sleepless and buming. You are like my son, well 
versed in both Dharma and Artha (materiál success). 

yatah praptah saňjayah pandavebhyo na me yathavan manasah prašantih I 
sarvendriyany aprakrtim gatani kim vaksyatltyeva hi me'dya cinta II 11 II 

Ever since Sanjaya has returned from the Pandavas, my mind knows no peace. Filled with 
anxiety about what he may say, all my senses are agitated. 

vidura uvaca 

abhiyuktam balavata durbalam hlna sadhanam I 
hrtasvam kaminam coram avišanti prajagarah II 12 II 
kaccid etair maha-dosair na sprsto’si naradhipa I 
kaccinna para-vittesu grdhyan-viparitapyase II 13 II 

Vidura said:- "Sleeplessness affects a thief, a lustful person, one that has lost all one's wealth, 
one that has failed to achieve success, and one that is weak and has been attacked by a strong 
person. I hope, O king, that none of these grave calamities has overtaken you! I hope, you do 
not grieve, coveting the wealth of others." 6 

dhrtarastra uvaca II 

šrotům icchami te dharmyam param naihšreyasam vacah I 
asmin rajarsi vamše hi tvam ekah prájňa sammatah II 14 II 

"Dhritarashtra said:- "I want to hear from you words that are beneficial and deal with higher 
morality. In this race of royal Rishis you alone are highly regarded as the wisest." 

vidura uvaca II 

šubham va yadi va papam dvesyam va yadi va priyam I 
aprstastasya tad bruyad yasya necchet parabhavam II 15 II 
tasmad vaksyami te rajan bhavam icchan kurún prati I 
vacah šreyaskaram dharmyam bruvatas tan nibodha me II 16 II 


5 Vidura is being ironical here as both he and Sanjaya think that the king has been rendered senseless through his 
attachment to his children. 

6 Vidura is again being sarcastic, as all these conditions can very well be applied to Dhritarashtra and his sons. 
The kingdom and its wealth rightfully belong to the Pandavas. 
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Even if unasked, one should still always speak the truth to one whose defeat is to be avoided, 
whether what is said is good or bad, hateful or pleasing. I shall, therefore, say what is for the 
good of the Kurus. I shall say what is both beneficial and consistent with ethics. 


The Pandit 


vidura uvaca II 

atma-jňanam samarambhas titiksa dharma nityaya I 
yam arthan napakarsanti sa vai pandita ucyate II 17 II 


One that is endowed with self-knowledge, productiveness, forbearance and steadiness in 
virtue, and is not motivated by materiál gains is called a pandit (scholar). 

nisevate prašastani ninditani na sevate I 

anastikah šraddha-dhana etat pandita laksanam II 18 II 


These also are the indications of a pandit, viz., regularly performing deeds that are 
praiseworthy, and rejection of all that is censurable, a firm conviction in the teaching of the 
Veda and generosity. 

krodho harsašca darpašca hrlstambho manyamanita I 
yam arthan napakarsanti sa vai pandita ucyate II 19 II 


One whom neither anger nor joy, nor pride, nor falše modesty, nor stupefaction, nor vanity, 
can draw away from the four legitimate goals of life (purusárthas) 1 , is considered as a pandit. 

yasya krtyam na jananti mantram va mantritam pare I 
krtam evasya jananti sa vai pandita ucyate II 20 II 


One whose projects and proposed recommendations remain concealed from competitors, and 
whose projects become known only after they háve been accomplished, is considered to be a 
pandit. 

yasya samsarinl prajňa dharmarthav anuvartate I 
kamad artham vrnlte yah sa vai pandita ucyate II 21 II 

One who daily reflects upon both virtue ( dharma ) and success ( artha ), and who prefers 
success over mere pleasure ( káma ), is considered a pandit. 

yatha šakti cikírsanti yatha šakti ca kurvate I 
na kificid avamanyante pandita bharatarsabha II 22 II 


They that are strongly motivated, and act according to the best of their ability, and disregard 
nothing as insignificant, are called pandits, O King. 

ksipram vijanati ciram šmoti vijňaya cártham bhajate na kamat I 
nasamprsto vyupa yuňkte pararthe tat prajříanam prathamam panditasya II 23 II 


One that understands quickly, listens patiently, pursues one's objectives with considerate 
planning and not from selfish desires and who doesn't waste breath discussing the affairs of 
others without being asked, is said to possess the foremost mark of wisdom. 

naprapyamabhivaficanti nastam necchanti šocitum I 
apatsu ca na muhyanti narah pandita buddhayah II 24 II 


7 The four goals of life are Dharma (virtue), Artha (materiál success), Kama (pleasure) and Moksha (Liberation) 
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They that don't strive for goals that are unattainable, that don't grieve for what is lost and 
gone, that don't allow their minds to be clouded amid calamities, are regarded as possessing 
intellects endued with wisdom. 

nišcitya yah prakramate nantar vasati karmanah I 
avandhya-kálo vašyátmá sa vai pandita ucyate II 25 II 

One who, having commenced a well-thought out project, persevers till it is completed, who 
never wastes time, and who is self-controlled, is regarded as a pandit. 

ary a karmani rajyante bhňti karmani kurvate I 
hitam ca nabhyasňyanti pandita bharata-rsabha II 26 II 

They who are pandits, O King, always delight in honest deeds, and always act to advance 
their happiness and prosperity, and never sneer at anything that is [objectively] beneficial. 

na hrsyatyatma-sammane navamanena tapyate I 
gang o hřada ivaksobhyo yah sa pandita ucyate II 27 II 

One who exults not at honors, and grieves not at insults, and remains cool and un-agitated like 
a lake on the course of Ganga, is reckoned as a Pandit. 

tattvajňah sarva bhňtanám yogajfiah sarva karmanam I 
upayajňo manusyanam narah pandita ucyate II 28 II 

That one who knows the nátuře of all creatures (viz., that everything is impermanent), who is 
mindful also of the inter-connectedness of all acts, and who is proficient in the knowledge of 
the methodology [for people to attain their objectives], is reckoned as a pandit. 

pravrtta vak-citra katha uhavan pratibhanavan I 
ašu granthasya v akta ca sa vai pandita ucyate II 29 II 

One who speaks boldly, can converse on various subjects, knows the science of debate, 
possesses intellectual acuity, and can interpret the meaning of texts, is reckoned as a pandit. 

šrůtám prajňanugam yasya prajňa caiva šrutanuga I 
asambhinnarya maryadah panditakhyam labheta sah II 30 II 

One whose studies are regulated by reason, and whose reason follows the šástra, and who 
never abstains from paying respect to those that are good, is called a pandit. 

prajfiam evagamayati yah prájňebhyah sa panditah I 
prajfio hyavapya dharmarthau šaknoti sukham edhitum II 31 II 

He that draws wisdom from them that are wise, is really leamed and a pandit. And one that is 
wise, by attending to both virtue ( Dharma ) and profit ( artha ), succeeds in achieving 
happiness. 

artham mahantam asadya vidyam aišvaryam eva va I 
vicaraty-asamunnaddho yah sa pandita ucyate II 32 II 

But one who, having attained immense wealth and prosperity or has acquired (vast) learning, 
does not behave arrogantly, is reckoned as a pandit. 


The Fool 

ašrutašca samunnaddho daridrašca mahamanah I 
arthamšcakarmaná prepsur mudha ityucyate budhaih II 33 II 
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On the other hand, one who is ignorant of scripture yet vain, poor yet proud, and who resorts 
to unfair means for the acquisition of personál objectives, is a fool. 

svam-artham yah parityajya parartham anutisthati I 
mithya carati mitrarthe yašca mQdhah sa ucyate II 34 II 

One who, disregarding his own matters, concems himself with the matters of others, and who 
deals deceitful with his friends, is called a fool. 

akaman kamayati yah kamayananpari dvisan I 
balavantam ca yo dvesti tam ahur mudha cetasam II 35 II 

One who desires those things that should not be desired, and abandons those that may 
legitimately be desired, and who bears malice to those that are powerful, is regarded as a 
foolish person. 

amitram kurute mitrám mitrám dvesti hinasti ca I 
karma carabhate dustam tam ahur mudha cetasam II 36 II 

One who regards foes as friends, and who creates malice and disharmony with (reál) friends, 
and who commits deplorable acts, is regarded as a foolish person. 

samsarayati krtyani sarvatra vicikitsate I 

cirarh karoti ksiprarthe sa mudho bharatarsabha II 37 II 

O king, one who divulges his projects to others, who is suspicious of everything, and spends a 
long time engaging in activities which require a brief time, is a fool. 

anahutah pravišati aprsto bahu bhasate I 
višvasaty-apramattesu mudhaceta naradhamah II 38 II 

One who enters a venue uninvited, and talks much without being asked, and reposes trust on 
unscrupulous brutes is the lowest of humans and an idiot. 

param ksipati dosena vartamanah svayam tatha I 
yašca krudhyaty-anlšah sansa ca mudhatamo narah II 39 II 

The guilty person who tries to cast the blame on others, and a powerless person who gives 
vent to anger, are the greatest of fools. 

atmano balam ajňaya dharmartha parivarjitam I 
alabhyam icchan naiskarmyan mudha buddhir ihocyate II 40 II 

That person, who, without knowing his own strength and dissociated from both virtue 
(i dharma ) and profit ( artha ), who has unattainable goals, who doesďt adopt adequate means, 
is said to be destitute of intelligence. 

ašisyam šasti yo rajanyašca šunyam upasate I 
kadaryam bhajate yašca tam ahur mudha cetasam II 41 II 

O king, one who instructs those undeserving of instruction, who meditates upon the void 8 , and 
places trust in misers, is said to be of little intelligence. 

akroša parivadabhyam vihimsanty abudha budhan I 
vakta papam upadatte ksamamano vimucyate II 42 II 


8 This can also be translated as one who serves incompetent (i.e. empty) people. 
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Fools seek to harm the good by falše accusations and vicious propaganda. The consequence is 
that by this they také upon themselves the sins of the good, while the latter are forgiven any 
indiscretions. 

saptadašemánrájendra manuh sváyambhuvo’bravIt I 
vaicitravírya purusánákášam mustibhir ghnatah II 43 II 
tanevendrasya hi dhanur anamyam namato’bravIt I 
atho marlcinah padananamyan namatas tatha II 44 II 

Manu, the son of the Self-created, has mentioned the following seven and ten kinds of people, 
as those that strike empty space with their fists, or seek to bend the rainbow, or desire to catch 
the intangible rays of the sun. 

yašcašisyam šasati yašca kupyate yašcativelam bhajate dvisantam I 
striyašca yo’raksati bhadram astu te yašcayacyam yacati yašca katthate II 45 II 
yašcabhijatah prakaroty akaryam yašcabalo balina nitya vairl I 
ašraddadhanaya ca yo bravlti yašcakámyam kamayate narendra II 46 II 
vadhva hasam švašuro yašca manyate vadhva vasannuta yo manakamah I 
paraksetre nirvapati yašca bljam striyam ca yah parivadate’tivelam II 47 II 
yašcaiva labdhvá na smaramltyuvaca dattva ca yah katthati yacyamanah I 
yašcasatah sántvam upasatlha ete’nuyantyanilam pašahastah II 48 II 

These seven and ten kinds of fools are as follow:- one who seeks to control [or guide] a 
person that is incapable of being controlled; one who is content with smáli gains; one who 
submissively pays tribute to enemies; one who seeks to impose himself upon women who are 
independant; one who importunes the wrong type of people; one who boasts, having doně 
anything; one who, being bom in a noble family, perpetrates an censurable deed; one who 
being weak antagonises the powerful; one who tries to teach a person lacking in conviction; 
one who strives for the unattainable; he who being a father-in-law, habitualy jokes with his 
daughter-in-law; or expects his standing in the community to be secure when he spends time 
with her alone. He who has unprotected intercourse with married women. He who speaks ill 
of his own wife to others; he who having received anything from another, says that he does 
not remember it; one who gives when asked but boasts of it openly, and he who strives to 
prove the truth of what is falše. 


Prosperity 

šrlr maňgalat prabhavati prágalbhyat sampravardhate I 
daksyat tu kurute mulám samyamat pratitisthati II 49 II 

Prosperity arises from auspicious works 9 , grows in consequence of activity, drives its roots 
deep in consequence of skill, and acquires stability due to good management. 

ekah sampannam ašnati vaste vasašca šobhanam I 
yo’samvibhajya bhrtyebhyah ko nršamsataras tatah II 50 II 

Who again is more heartless than one who though possessed of affluence, eats alone and 
personally wears excellent robes without giving anything to needy dependents? 

catvari te tata grhe vasantu šriyabhi-justasya grhastha-dharme I 
vrddho jňatir-avasannah kullnah sakha daridro bhaginl canapatyá II 51 II 


1 Maňgala here refers to work that brings happiness to others and is characterised by dignity and purity. 
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Being a prosperous householder, you should let these four dwell with you, viz., the aged blood 
relatives, prominant persons fallen into adversity, poor friends, and unmarried/barren sisters. 

dhrtih samo damah šaucam karunyam vag anisthura I 
mitranam canabhidrohah saptaitah samidhah šriyah II 52 II 

The seven factors that stimulate prosperity are:- self-confidence, tranquillity, disciplině, 
purity, compassion, absence of harsh speech and unwillingness to do anything disagreeable to 
friends. 

apadartham dhanam raksed daran raksed dhanair api I 
atmanam satatam raksed darair api dhanair api II 53 II 

Wealth should be secured in view of the unexpected; by wealth should wives be protected, 
and by both wealth and wives should self-protection be achieved. 

ekah papani kurute phalam bhuňkte mahajanah I 
bhoktaro vipra mucyante karta dosena lipyate II 54 II 

While a person who commits sins [in accumulting wealth], many reap the advantage resulting 
therefrom; [yet in the end] it is the doer alone who experiences the results of the karma, while 
those who enjoy the fruit escape unaffected. 

traya evadhana rajan bharya dasas-tatha sutah I 

yatte samadhigacchanti yasya te tasya tad dhanam II 55 II 

These three, O king, are not entitled to their own wealth, viz., the wife, the employee, and the 
son 10 , and whatever may be earned by them would belong to the one who supports them. 


Projects 

mithyopetani karmani sidhyeyuryani bharata I 
anupaya prayuktani ma srna tesu manah krthah II 56 II 
tathaiva yoga vihitam na sidhyet karma yan nrpa I 
upaya yuktam medhavl na tatra glapayen manah II 57 II 

Do not ever set your mind upon means of success that are unjust and improper. An intelligent 
person should not grieve if any project does not succeed inspite of the application of fair and 
proper means. 

anubandhan avekseta sanubandhesu karmasu I 
sampradharya ca kurvlta na vegena samacaret II 58 II 

Before one engages in an act, one should consider the competence of the agent, the nátuře of 
the act itself, and its purpose, for all acts are dependent on these. Prior consideration is 
required and impulsive action is to be avoided. 

anubandham ca sampreksya vipakamšcaiva karmanam I 
utthanam atmanašcaiva dhlrah kurvlta va na va II 59 II 


10 These teachings are based on the primacy of the joint family unit. The wealth of the family is in the 
custodianship of the wife, it is her duty to collect and dispose of her husbanďs income (Manu 9:11) so there is no 
need for a separate bank account. The paid employee shoukhťt be doing work for pay without the permission of 
his employer, and the son while living on the support of his parents shouldn’t be accumlating his own wealth 
without contributing to the joint family. 
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A wise person should reflect well before embarking on a new project, considering one's own 
ability, the nátuře of the work, and the all the consequence also of success [and failure] — 
thereafter one should either proceed or not. 

yah pramanam na jánati stháne vrddhau tatha ksaye I 
koše janapade dande na sa rájye’vatisthate II 60 II 

The executive who doesn't know the proportion or measure as regards territory, gain and loss, 
financial and human resources, and the skilful application of sanctions, cannot retain the 
business empire for very long. 

yastvetani pramanani yathoktany anupašyati I 

yukto dharmárthayor jňane sa rajyam adhigacchati II 61 II 

One on the other hand, who is fully informed and acquainted with the measures of these as 
prescribed in treatises [on economics], being well educated in the knowledge of Dharma and 
wealth-creation, can retain the business empire. 

ciklrsitam viprakrtam ca yasya nanye janah karma jananti kificit I 
mantre gupte samyag anusthite ca svalpo nasya vyathate kašcidarthah II 62 II 

One who's personál projects and their opposition by others is never publicly revealed, whose 
plans are well-guarded and well-carried out into practice, will never fail to succeed. 

karisyan na prabhaseta krtányeva ca daršayet I 
dharma kamartha kary ani tatha mantro na bhidyate II 63 II 

One should never speak of what one intends to do in respect of virtue, profit and pleasure, let 
it not be revealed till it is doně. Don't let your counsels be divulged to others. 

avijitya ya átmanam amatyan vijiglsate I 
amitránvájitámátyah so’vašah parihlyate II 64 II 

One who wishes to control his advisors before controlling himself, or to subdue his 
competitors before controlling his advisors, will succumb, deprived of power. 

vašyendriyam jitamatyam dhrta-dandam vikarisu I 
parlksya-karinam dhlram atyantam šrTr nisevate II 65 II 

Great prosperity waits upon one who has subdued the senses, controlled the mind, and who is 
capable of applying sanctions justly, acting with judgment and endowed with patience. 

dršyante hi durátmano vadhyamanah svakarmabhih I 
indriyanám anlšatvad rajano rajya vibhramaih II 66 II 

It is seen that many malignant elites, owing to lack of self-control, engineer their own self- 
destruction due to greed for territorial expansion. 

yah kama-manyQ prajahati raja patře pratisthápayate dhanam ca I 
višesa vicchrutavan ksipra kari tam sarva lokah kurute pramanam II 67 II 

That executive who renounces hankering and anger, who rewards deserving recipients, and is 
discriminating, leamed and pro-active, is regarded as an authority over others. 

jánati visvásayitum manusyán vijňáta dosesu dadháti dandam I 

jánati mátrám ca tathá ksamám ca; tam tádršam šrir-jusate samagrá II 68 II 

Great prosperity attends upon that executive/politician who knows how to inspire confidence 
in others, who applies sanctions on those whose guilt has been proven [through proper 
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evidence], who is acquainted with the proper measure of sanctions, and who knows when 
leniancy is to be shown. 

sudurbalam navajanati kaficid yukto ripum sevate buddhi pňrvam I 
na vigraham rocayate balasthaih kale ca yo vikramate sa dhlrah II 69 II 

A wise person is one who does not underestimate even a weak competitor; who proceeds with 
intelligence in respect of competitors, patiently watching for an opportunity; who does not 
desire hostilities with the more powerful; and who displays his capability in good time. 

prapyapadam na vyathate kadacid udyogam anvicchati capramattah I 
duhkham ca kale sáháte jitatma dhurandharas tasya jitah sapatnah II 70 II 

That illustrious person who does not grieve when a calamity has already occured, who applies 
himself with concentrated mindfulness, and who patiently bears misery in season, is certainly 
the foremost of persons, and will surely overcome all competitors. 


Perseverence 

hamsa uvaca II 

etat karyam amarah samšrutam me dhrtih šamah satya dharmanuvrttih I 
granthim vinlya hrdayasya sarvam priyapriye catmavašam naylta II 71 II 

The mendicant Rishi said:- "O immortals, I've heard that by untying all the knots 11 in the 
heart by the aid of tranquility, and by mastery over all the passions, and observance of 
Dharma, one should, through constant practice transcend both the agreeable and the 
disagreeable. 

anirvedah šriyo mulám labhasya šubhasya ca I 

mahán bhavaty anirvinnah sukham catyantam ašnute II 72 II 

Perseverance is the root of prosperity, of profit and of what is beneficial. One who pursues a 
project with perseverance and without giving it up in vexation, is really great, and enjoys 
unending happiness." 


Health 

na manusye gunah kašcid anyo dhanavatam api I 
anaturatvad bhadram te mrta kalpa hi roginah II 73 II 

Without wealth no good quality can be made manifest 12 . If, however there is health, then good 
can be achieved, for one who is unhealthy is already dead as it were. 

rogardita na phalány adriyante na vai labhante visayesu tattvam I 
duhkhopeta rogino nityam eva na budhyante dhana-bhoganna saukhyam II 74 II 


11 There are 3 granthis taught in the Yoga, they are:- 

• Brahma granthi - based upon excessive self-reference, characterised by attachment to body, pleasure and 
possessions & reluctance to share with others. 

• Vishnu granthi - based upon excessive emotionalism, characterised by emotional attachment to others as 
well as psychic visions. 

• Rudra granthi - based upon our delusory notions of ourselves characterised by attachment to our spirituál 
development as well as psychic phenomena (siddhis). 

12 The artha sastra says: sukhasya mUlam dharmali, dharrnasya mulám dhanam - the root of happiness is Dharma, 

the root of the Dharma is wealth. 
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They who are tortured by illness háve no attraction for enjoyments, nor do they desire any 
happiness from wealth. The sick overcome by sorrow, know not what happiness is or what the 
enjoyments of wealth are. 

haranam ca parasvánam para-dárábhimaršanam I 
suhrdašca parityagas trayo dosá ksayavahah II 75 II 

Theft of anotheťs property, seduction of married women and abandonment of a good friend, 
these three transgressions diminish one's virtue, life-span, and fame. 


Forgiveness 

ekah ksamavatam doso dvitlyo nopalabhyate I 

yad enam ksamaya yuktam ašaktam manyate janah II 76 II 

There is one only one defect in forgiving others, and no other can be thought of; that defect is 
that people often mistake a forgiving person to be weak. 

so'sya doso na mantavyah ksama hi paramam balam I 
ksama guno hyašaktanam šaktanam bhňsanam tatha II 77 II 

That defect, however, should not be taken into consideration, for forgiveness is nevertheless a 
great force. Forgiveness is a virtue of the weak, and an ornament of the strong. 

ksama vašlkrtir loke ksamaya kim na sadhyate I 
šanti khadga kare yasya kim karisyati durjanah II 78 II 

Forgiveness subdues everyone in this world, what is there that cannot be achieved through 
forgiveness? What can the wicked do to one who carries the sword of peace. 

himsa balam asadhňnam rajfiam dandavidhir balam I 
šušrňsa tu balam strlnam ksama gunavatam balam II 79 II 

The strength of the malicious is in their violence, the strength of the legal systém is in 
punishment, the strength of women is in their ability to care for others; and strength of the 
virtuous in in forgiveness. 

eko dharmah param šreyah ksamaika šantir uttamá I 
vidyaika parama drstir ahimsaika sukhavahá II 80 II 

Righteousness (Dharma) is the single highest good; and forgiveness is the one supreme 
contributor to peace; knowledge is giver of supreme contentment; and only non-violence 
produces great happiness. 

dvavimau purusau rajan svargasyopari tisthatah I 
prabhušca ksamaya yukto daridrašca pradanavan II 81 II 

These two, O king, live (as it were) in a region higher than heaven itself, v/z., a powerful 
person endowed with forgiveness, and poor person that is generous. 

natah šrlmattaram kificid anyat pathyatamam matam I 
prabha visnor yatha tata ksama sarvatra sarvadá II 82 II 

O sire, there is nothing more conducive of happiness and nothing more proper for a person of 
power and energy as forgiveness in every plače and at all times. 

ksamed ašaktah sarvasya šaktiman dharma karanat I 
arthanarthau samau yasya tasya nityam ksama hitá II 83 II 
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One who is weak should forgive under all circumstances. One who is powerful should show 
forgiveness from motives of virtue; and one to whom the success or failure of aspirations is 
the same, is naturally forgiving. 


Happiness 

sannamatmani nityanam ais vary am yo’dhigacchati I 
na sa papaih kuto’narthair yujyate vijitendriyah II 84 II 

One who succeeds in gaining control over the six 13 that are always present in the mind attains 
self-mastery and never commits iniquity and therefore never suffers calamity. 

arthagamo nityam arogita ca priya ca bharya priya-vadinl ca I 
vašyašca putro'rthakarI ca vidya sat jlva-lokasya sukhani rajan II 85 II 

These six comprise worldly human happiness:- aquisition of wealth, uninterrupted health, a 
loving and sweet-talking spouse, an obedient child and knowledge that is beneficial. 

svadhltasya suyuddhasya sukrtasya ca karmanah I 
tapasašca sutaptasya tasyante sukhambedhate II 86 II 

The happiness that may be derived from a judicious course of study, from a battle fought 
virtuously, and from ascetic austerities performed rigidly, always increases at the end. 

arogyam anrnyam avipravasah sadbhir manusyaih saha samprayogah I 
sva pratyaya vrttir abhlta-vasah sat jlvalokasya sukhani rajan II 87 II 

Health, freedom from debt, living in one's own home, companionship with good people, 
regular employment, and living without fear, these six, comprise human happiness. 

sapta dosah sada rajňa hatavya vyasanodayah I 
astavimani harsasya navanltani bharata I 
vartamanani dršyante tanyeva susukhanyapi II 88 II 
samagamašca sakhibhir mahamšcaiva dhanágamah I 
putrena ca parisvaňgah samnipatašca maithune II 89 II 
samaye ca priyalapah svayuthesu ca samnatih I 
abhipretasya lábhašca pujá ca janasamsadi II 90 II 

These eight, are the very cream of happiness, and these are available only here, v/z., meeting 
with friends, acquiring of immense wealth, embracing one's offspring, sexual dalliance, 
conversation with friends in proper times, assisting in the advancement of persons belong to 
one's own party, the acquisition of what had been anticipated, and respect in society. 

anarthakam vipra-vasam grhebhyah papaih sandhim paradarabhimarsam I 
dambham stainyam paišunam madyapanam na sevate yah sa sukhl sadaiva II 91 II 

One who does not live away from home without cause, who does not make friends with 
nefarious people, who never attempts to seduce married women, who never displays 
arrogance, and who never commits a theft or shows ingratitude or indulges in drunkeness is 
always happy. 


Exploitation 

sadime satsu jlvanti saptamo nopalabhyate I 
corah pramatte jlvanti vyadhitesu cikitsakah II 92 II 


13 


kama - selfish desire, krodlia - anger, moha - delusion, mada - arrogance, lobha - greed, matsarya - envy. 
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pramadah kamayanesu yajamanesu yajakah I 
raja vivad amanesu nityam murkhesu panditah II 93 II 

These six subsist upon the other six, there's no seventh: viz-, thieves upon inattentive people; 
physicians on the sick; women upon lusty men; priests upon them that desire to make offerings 
to the gods; lawyers upon persons that dispute; and lastly scholars upon the ignorant. 


Ingratitude 

sadete hyavamanyante nityam purvopakarinam I 
acaryam šiksitah šisyah krta-darašca mátaram II 94 II 
narl vigata kamastu krtarthašca prayojakam I 
návam nistlma kantárá aturašca cikitsakam II 95 II 

These six quickly forget their benefactors, viz., graduated students, their teachers; married 
men, their mothers; men whose desires háve been gratified, women; they who háve achieved 
success, those that helped them; they who háve crossed a river, the boat[man] (who carried 
them over); and patients that háve been cured, their physicians! 


Popularity 

na samrambhenarabhate’rthavargam akaritah šamsati tathyameva I 
na mátrárthe rocayate vivadam nápujitah kupyati capyamudhah II 96 II 

One who never boastfully strives to attain the three objects of human pursuit (virtue, success 
and pleasure), who when asked, tells the truth, who never quarrels, not even for the saké of 
friends, and who never becomes angry though slighted, is reckoned as being wise. 

na yo’bhyasuyaty-anukampate ca na durbalah pratibhavyam karoti I 
natyaha kificit ksamate vivadam sarvatra tadrg labhate prašamsam II 97 II 

One who bears no malice towards others but is kind to all, who never engages in disputes 
with others that are more powerful, who never speaks arrogantly, and quickly forgets a 
quarrel is praised everywhere. 

yo noddhatam kurute jatu vesam na paurusenapi vikatthate’nyán I 
na mfircchitah katukanyaha kificit priyam sada tam kurute jano’pi II 98 II 

That person who never assumes an arrogant appearance 14 , who never engages in self-praise in 
front of others, and never speaks harshly to others even when enraged, is admired by all. 

dešacaran samayafi jati-dharman bubhusate yastu paravarajňah I 
sa tatra tatradhigatah sadaiva mahajanasyadhipatyam karoti II 99 II 

One who strives to obtain a knowledge of the customs of different countries, and also the 
languages of different nations, and of the usages of different communities, has a broad generál 
knowledge and is sure to gain ascendancy everywhere in society. 

ya atmanapatra-pate bhršarh narah sa sarva lokasya gurur bhavaty-uta I 
ananta tejah sumanah samahitah svatejasa sfirya ivavabhasate II 100 II 

That person who feels shame (regret) without hesitation [when errors are committed] is highly 
respected by everyone. Possessed of boundless energy and a pure heart and focussed within, 
he radiates energy like the Sun. 


14 Assuming an arrogant appearance in terms of the clothes one wears, the vehicles that one drives and the 
accessories one possesses and displays. 
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yah sarva bhuta prašame nivistah satyo mrdur dana krcchuddha bhavah I 
atlva sa jňayate jňáti-madhye mahá-manirjátya iva prasannah II 101 II 

One who is intent upon promoting peace with all living creatures, who is truthful, gentle, 
charitable, and pure in mind is well-regarded among kinsfolk like a pleasing precious gem of 
the purest quality from the best of mineš. 

Anger 

dvavimau kantakau tlksnau šarlra parišosanau I 
yašcadhanah kámayate yašca kupyaty-anlšvarah II 102 II 

These two are like sharp thoms afflicting the body:- a poor person who craves for expensive 
items, and an ineffective person giving way to anger. 

daivatesu ca yatnena rájasu bráhmanesu ca I 
niyantavyah sada krodho vrddha báláturesu ca II 103 II 

One should, with every effort, control one's anger against the gods, politicians, priests, senior 
citizens, children, and those that are helpless. 


Good Conduct 

na vairam uddlpayati prasantam na darpam arohati nastam eti I 
na durgato’smTti karoti manyum tam arya-sllam param áhuragryam II 104 II 

One who never stirs up old hostilities, who behaves neither arrogantly nor with too much 
humility, and who, even when fallen on hard times, never commits an improper act, is 
considered by respectable people to be a person of good conduct. 

na sve sukhe vai kurute praharsam nanyasya duhkhe bhavati pratltah I 
dattva na pašcat kurute’nutápam na katthate sat purusarya šllah II 105 II 

One who never rejoices in one's personál happiness, nor delights in anotheťs misery, and who 
never regrets after having made a gift, is said to be a noble person of good conduct. 

dambham moham matsaram papa krtyam raja-dvistam paišunam puga-vairam I 
mattonmattair durjanaišcapi vádám yah prajfiáván varjayetsa pradhánah II 106 II 

That intelligent person who relinquishes pride, self-delusion, jealousy, harmful acts, 
disloyalty towards elected leaders, calumny, enmity with many, and also never antagonises 
those that are drunk, mad and wicked is a leader. 

damam šaucam daivatam maňgaláni práyašcittam vividháň-lloka-vádán I 
etáni yah kurute naityakáni tasyotthánam devátá rádhayanti II 107 II 

The devatas rise up and bestow prosperity upon one who daily practices self-restraint 
(disciplině), cleanliness, auspicious rites, worship of the devas, expiatory ceremonies 15 , and 
other rites of universal benefit. 

samair viváham kurute na hlnaih samaih sakhyam vyavaháram kathášca I 
gunair višistámšca purodadháti vipascitas tasya nayáh sunltáh II 108 II 

The works of that learned person are well-conceived and well-applied who forms matrimonial 
alliances with persons of equal sociál standing and not with those that are inferior, who 


15 Expiatory ceremonies are those doně to atone for transgressions doně after acknowledging personál 
culpability. 
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always promotes those that are more qualified, and who converses with, transacts with, and 
makes friendships with persons of equal sociál standing. 

The Numbers 

ekaya dve vinišcitya trlrhšcaturbhir vaše kuru I 
pafica jitva viditva satsapta hitva sukhl bhava II 109 II 

Discriminating the two by means of the one, bring under your subjugation the three by means 
of four, and also conquering the five and knowing the six, and abstaining from the seven, be 
happy. 16 

trividham narakasyedarh dvararh našanam atmanah I 
kamah krodhas tatha lobhas tasmad etat trayam tyajet II 110 II 

These three, besides, being destructive to one's own šelf, are the gates of hell 17 , viz., selfish- 
desires 18 (kárná), anger ( krodha ), and stinginess ( lobha). Therefore, every one should 
renounce them all. 

catvaryaha maharaja sadyaskani brhaspatih I 
prcchate tridašendraya tanlmani nibodha me II 111 II 
devatánam ca saňkalpam anubhavam ca dhlmatam I 
vinayam krta-vidyanam vinašam papa-karmanam II 112 II 

On being asked by the king of the celestials, Brihaspati, O mighty king declared four things 
capable of fructifying or occurring within a single day, viz., the resolve of the gods, the 
comprehension of the intelligent, the humility of the leamed, and the destruction of the 
wicked. 

paficaiva pfijayaňlloke yašah prapnoti kevalam I 

devan pitrn manusyamšca bhiksfin atithi paficaman II 113 II 

By serving these five, great fame can be attained in this world, viz., the devas, the pitris 
(ancestors), fellow citizens, sanyasis (monks) and stangers 19 . 

pafica tvanugamisyanti yatra yatra gamisyasi I 
mitrany amitra madhyastha upajlvyopajlvinah II 114 II 

These five follow you wherever you go, viz., friends, enemies, those that are indifferent, 
dependents, and those that are entitled to maintenance. 

sad-dosah puruseneha hatavya bhfitim icchata I 

nidra tandrl bhayarh krodha alasyarh dlrgha-sfitrata II 115 II 

These six faults should be avoided by those who wish to attain prosperity, viz., [excessive] 
sleep, lethargy, fear, anger, indolence and procrastination. 


16 One = buddhi - intelligence, two = kartavya/akartavya - duties to be doně and not doně, three = enemy, 
friend and neutrál, four = means of conflict resolution:- schna - discussion, dána - negotiation, blieda - 
separation, danda - sanctions; five = senses, six = the six measures of royal policy (guna, viz.) sandhim - 
alliance, vigraharíi - war, yánam - marching, ásanam - halting, dvaidhTbhávam - dividing the army, samšrayam 
- seeking protection. seven = promiscuous sex, gambling, hunting, alcohol, vilification, unjustly hurting others, 
accumulating wealth unjustly. 

17 Hell - naraka - mythologically is a purgatory, but also refers to a mental and sociál hellish statě of one’s own 
creation here and now. 

18 káma is often translated as "lust" but it literally means "desire," and as an obstacle to spiritually it refers to 
desire that is self-referent and hankering. In a sexual sense it means using others for one's own self-gratification. 

19 The term "atithi" literally means one who unexpectedly arrives seeking or requiring hospitality. 
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sad imán puruso jahyadbhinnam navam ivárnave I 
apravaktaram ácáryam anadhlyanam rtvijam II 11611 
araksitaram rajánam bharyám cápriya-vádinlm I 
gráma kamam ca gopálam vana kámam ca nápitam II 117 II 

These six should be renounced like a sinking ship, viz., a guru that cannot expound the 
scriptures, a priest that is uneducated, a Government that is unable to protéct iťs citizens, an 
abusive spouse, a cow-herd that doesn't wish to leave the village, and a barber 20 that wishes to 
renounce a village for the woods. 

sad eva tu gunah pumsa na hatavyah kadacana I 
satyam danam analasyam anasňya ksama dhrtih II 118 II 

These six qualities should never ever be neglected, viz., truth, liberality, diligence, 
benevolence, forgiveness and patience. 

ativádo’timánašca tathá ty ago naradhipa I 
krodhašcativivitsa ca mitra-drohašca táni sat II 119 II 
eta evasayastlksnah krntanty-ayumsi dehinám I 
etani mánaván-ghnanti na mrtyur-bhadram-astu te II 120 II 

'Excess of pride, excess in argumentation, excess in eating, giving way to anger, the 
uncontrolled pursuit of enjoyment, and conflict between friends — these, O king, are six 
sharp swords that shorten one's lifespan. It is these which kill people, and not death. 


Speech 

dve karmanl narah kurvann asminlloke virocate I 
abruvan parusam kificid asato narthayams tatha II 121 II 

A person may attain particular fame in this world by doing two things, viz., by refraining from 
any form of vindictive speech and by avoiding [the company of] those that are wicked. 

vak-samyamo hi nrpate suduskaratamo matah I 
arthavacca vicitram ca na šakyam bahu bhasitum II 122 II 

To control speech, it is said, is the most difficult thing. It is not easy to hold a long 
conversation while speaking meaningful and delightful words. 

abhyavahati kalyanam vividha vaksubhasitá I 
saiva durbhasita rajannanarthayopapadyate II 123 II 

Well-spoken words are productive of many beneficial results; and vicious speech, O king, is 
the cause of many evils. 

sarhrohati šarair viddham vanam parašuna hatam I 
váca duruktam blbhatsam na sarhrohati vak ksatam II 124 II 

A forest shredded by arrows, or cut down by axes may again grow, but one's heart wounded 
by harsh words never recovers. 

karninallka naraca nirharanti šarlratah I 

vaksalyas tu na nirhartum šakyo hrdišayo hi sah II 125 II 


20 Barbers in the old pre-media days served a major sociál function in respect of their Services. As the most 
socially mobile of the community they were the purveyors of news, gatherers of information, they acted as go- 
betweens to resolve conflicts, as mediators in marriages, and of course the best sources of gossip and scandal! So 
a disinterested or reclusive barber was useless to the community and should be renounced. 
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Missiles such as arrows, bullets and darts, can be easily extracted from the body, but the 
dagger of hateful speech, plunged deep into the heart is incapable of being extracted. 

vaksayaka vadanan nispatanti yair áhatah šocati ratry-ahani I 
parasya namarmasu te patanti tan pandito navasrjet paresu II 126 II 

Word-arrows are shot from the mouth; smitten by them, one grieves day and night. A learned 
person should never discharge such arrows, for they rend the very vitals of others. 

ativadam tu yo na pravaden na vadayed yo nahatah pratihanyan na ghatayet I 
yo hantu kamasya na papam icchet tasmai devah sprhayanty-agataya II 127 II 

The gods themselves desire the company of one who, severely abused, returns not the abuse 
nor takés revenge through others, or who being struck doesn't retům the blow nor causes 
others to do it, and who wishes not the slightest injury to the aggresor. 

avyahrtam vyahrtacchreya ahuh satyam vaded vyahrtam tad dvitlyam I 

priyam vaded vyahrtam tat trtlyam dharmyam vaded vyahrtam taccaturtham II 128 II 

Silence, it is said, is better than speech, if speak you must, then it is better to say the truth; if 
truth is to be said, it is better to say what is agreeable; and if what is agreeable is to be said, 
then it is better to say what is consistent with morality (Dharma). 


Success & Failure 

ekarh hanyan na va hanyad isur mukto dhanusmatá I 
buddhir buddhimat-otsrsta hanyad rastram sarajakam II 129 II 

When a bowman shoots an arrow, he may or may not succeed in killing even a single person, 
but when an intelligent individual applies his intelligence (viciously); he may destroy an 
entire principality along with the ruler. 

yasmai devah prayacchanti purusaya parábhavam I 
buddhim tasyapakarsanti so’pacínani pašyati II 130 II 

If the gods wish someone to be defeated, they first cloud his intelligence, and it is for this 
reason that one becomes enamoured of dissolute activities. 

buddhau kalusa bhutayam vinase pratyupasthite I 
anayo naya saňkašo hrdayan napasarpati II 131 II 

When destruction is immanent, the intelligence becomes confused, and wrong, appearing like 
right, firmly grips the mind. 

na deva dandam adaya raksanti pašupalavat I 

yam tu raksitum icchanti buddhya samvibhajanti tam II 132 II 

The gods do not protéct people, by taking up clubs in their hands after the manner of 
herdsmen; unto those, however, whom they wish to protéct, they grant intelligence [to make 
the right decisions]. 

yatha yatha hi purusah kalyane kurute manah I 

tatha tathasya sarvarthah sidhyante natra samšayah II 133 II 

Whatever beneficial works a person intensely applies the mind to, those works will surely 
yield positive results, without a doubt. 

nainam chandamsi vrjinat tarayanti maya-vinam mayaya vartamanam I 
nldam šakunta iva jata-paksašchandamsy enam prajahaty antakale II 134 II 
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The Vedas never rescue from sin a deceitful person living by defraud. On the other hand, they 
forsake him while he is on his death-bed, like newly fledged birds forsaking their nests 21 . 

madyá-pánam kalaham pňga-vairam bharyapatyor antaram jňati-bhedam I 
rája-dvistam strl-pumamsor vivadam varjyány-áhuryašca pantháh pradustah II 135 II 

Drinking alcohol, quarrels, enmity with large numbers of people, fomenting domestic 
disputes — between couples and relatives, and creating conflict between men and women, 
disloyalty to the statě — these and all paths that are iniquitous and should be avoided. 

divasenaiva tat kuryad yena ratrau sukham vašet I 
asta másena tat kuryády ena varsah sukham vašet II 136 II 

Do that during the day which may enable you to pass the night in happiness; and do that 
during eight months of the year which may enable you to pass the four months of the 
monsoon 22 happily. 

purve vayasi tat kuryad yena vrddhah sukham vašet I 
yavaj jlvena tat kuryad yena pretya sukham vašet II 137 II 

Do that during youth which will ensure a happy old age; and do that during your whole life 
here which may enable you to live happily hereafter. 


Conquest 

akrodhena jayet krodham asadhum sádhunájayet I 
jayet kadaryam danenajayet satyena cánrtam II 138 II 

Anger must be conquered by forgiveness; and the unscrupulous must be conquered by 
honesty; the miser must be conquered by liberality, and falsehood must be conquered by truth. 

na svapnena jayen nidram na kamena striyam jayet I 
nendhanena jayed agnim na panena surám jayet II 139 II 

One cannot conquer sleep by lying down; women by fulfilment of desires; fire by piling on 
fuel and wine by drinking. 

avisamvadanam danam samayasyavyatikramah I 
avartayanti bhutani samyak pranihitá ca vak II 140 II 

Honesty, generosity, observance of the protocols of sociál intercourse, and well-controlled 
speech, bring everyone under subjugation. 

priyo bhavati danena priya-vádena caparah I 

mantram mula-balenanyo yah priyah priya eva sah II 141 II 

One becomes agreeable by gifts, another by compliments and praises, a third by the force of 
incantations and drugs. One however, that is naturally agreeable, always remains so. 


Friends & Foes 

tmolkaya jňayate jata-rupam vrtěna bhadro vyavaharena sadhuh I 

šuro bhayesv arthakrcchresu dhlrah krcchrasvapatsu suhrdašcarayašca II 142 II 


21 The implication is that the teaching of the Vedas help one to cross the oceán of relative existence and to afford 
a higher rebirth, if one disregards their ethical teaching then one will be reborn in lower birth with great suffering. 

22 During the four months of the monsoon the roads were impassable and working on the land was impossible 
and access to facilities was limited, so one had to remain in one plače and had to háve made good provision for 
those four months. 
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Gold is tested by fire; a noble by good comportment; an honest person by good conduct. A 
brave person is tested during disasters; a rich person in times of adversity; and friends and 
foes in times of calamity. 

na tan mitrám yasya kopad bibheti yad va mitrám šaňkitenopacaryam I 
yasmin mitře pitarlvašvaslta tad vai mitrám saňgatanltarani II 143 II 

One whose anger inspires fear is not a friend, neither is one who is to be waited upon with 
fear. One however, on whom one can repose confidence as on a parent, is a true friend. Other 
friendships are nominal connections. 

yadi ced apyasambandho mitra bhavena vartate I 

sa eva bandhus tan mitrám sa gatis tat parayanam II 144 II 

One who acts like a friend, even though unconnected by birth or blood, is a true friend, a reál 
refuge and a protector. 

calacittasya vai pumso vrddhan anupasevatah I 
pariplavamater nityam adhruvo mitra saňgrahah II 145 II 

One whose mind is unsteady, or never serves the aged, or who is of a restless disposition 
cannot make reál stable friendships. 

akasmad eva kupyanti prasldanty animittatah I 
silám etad asadhňnam abhram pariplavam yatha II 146 II 

Those who suddenly give way to anger and are gratified without sufficient cause; are 
untrustworthy like clouds that are so inconstant. 

satkrtašca krtarthašca mitranam na bhavanti ye I 

tan mrtanapi krávyadáh krtaghnan nopabhufijate II 147 II 

Even the birds of prey abstain from touching the dead bodies of those who having been well 
served and benefited by friends, show ingratitude to them. 

arthayed eva mitrani sáti vasati va dhane I 
nanarthayan vijanati mitranam sara phalgutam II 148 II 

Be you poor or be you rich, you should always respect your friends. Until the opportunity for 
some Service arises, the sincerity or otherwise of friends cannot be known. 

dvesyo na sadhur bhavati na medhavl na panditah I 
priye šubhani karmani dvesye papani bharata II 149 II 

An adversery is never regarded as honest or intelligent or wise [even though being so]. One 
attributes everything good to loved ones; and everything evil to those one hates. 

yayošcittena va cittam naibhrtam naibhrtena va I 
sameti prajňaya prajňa tayormaitrl na jlryate II 150 II 

The friendship of those persons never cools, whose feelings, secret pursuits and pleasures, and 
mental intrests accord in every respect [with your own]. 

krtajfiam dharmikam satyam aksudram drdha bhaktikam I 
jitendriyam sthitam sthityam mitrám atyagi cesyate II 151 II 

A friend should be one who is grateful, virtuous, truthful, magnanimous, stable, devoted, 
self-controlled, always dignified and one who never forsakes a friend. 
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nivartamane sauharde pntir-mce pranašyati I 

ya caiva phala-nirvrttih sauhrde caiva yat sukham II 152 II 

When the reason that has caused a friendship is over, the friendship of those that are mean, 
the beneficial result of that connection, and the happiness also derivable from it, all come to 
an end. 

yatate capavadaya yatnam arabhate ksaye I 
alpe’py apakrte mohán na šántim upagacchati II 153 II 

They then begin to speak ill of their (erstwhile) friends and endeavor to inflict loss on them, 
and whether the loss be big or smáli, they fail to obtain any [personál] peace. 


Nobility 

dhrtarastra uvaca II 

mahakulanam sprhayanti deva dharmartha vrddhašca bahu šrutašca I 
prcchami tvam vidura prašnam etam bhavanti vai káni mahakulani II 154 II 

Dhritarashtra said:- "The gods, they that regard both virtue and success and they that are 
possessed of great leaming, express a liking for noble families. I ask you, O Vidura, this 
question, — which are those families that are called noble?" 

vidura uvaca II 

tapo dámo brahma-vittvam vitanah punya viváhah satatannadanam I 
yesvevaite sapta guna bhavanti samyagvrttastani mahakulani II 155 II 

Vidura said:- "Asceticism, disciplině, knowledge of the Vedas, sacrifices, worthy marriages, 
and the regular feeding of people — those families in which these seven exist or are duly 
practiced, are regarded as noble. 

yesam na vrttam vyathate na yonir vrtta prasadena caranti dharmam I 
ye klrtim icchanti kule visistam tyaktanrtas táni mahá-kulani II 156 II 

There are noble families who never deviate from doing the right thing, whose deceased 
ancestors are never pained [by witnessing the wrong-doings of their descendants], who 
cheerfully practice Dharma, who desire to enhance the unalloyed fame of their lineage, and 
who avoid every kind of deception. 

astau gunah purusam dlpayanti prajňa ca kaulyam ca damah šrůtám ca I 
parakramašcábahu bhasita ca danam yatha šakti krtajňata ca II 157 II 

Wisdom, good lineage, self-discipline, leaming, competency, absence of talkativeness, 
generosity to the extent of one's ability, and gratitude — these eight qualities shed a luster 
upon their possessor. 

prapnoti vai vittam asadbalena nityotthanat prajfiaya paurusena I 

na tveva samyag labhate prašamsam na vrttam apnoti maha-kulanam II 158 II 

One that is wicked, earns wealth it is true, by exerting his strength, by constant effort, by 
intelligence, and by diligence, but he can never win honest fame, nor can he acquire the 
virtues and manners of noble families [in any of which he may be bom]. 

sapta dosah sada rajňa hatavya vyasanodayáh I 
prayašo yairvinašyanti krtamulašca parthivah II 159 II 
striyo’ksa mrgaya panam vak-parusyam ca paficamam I 
mahacca dandaparusyam arthadusanam eva ca II 160 II 
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An executive/politician, should renounce these seven faults that produce calamity, inasmuch 
as they are able to effect the ruin of even well-established elites, these are; promiscuity, 
gambling, hunting, intoxication, harshness of speech, severity of punishment, and misuse of 
wealth. 


Envy 

asňyako dandašňko nisthuro vaira-krn-narah I 
sa krcchram mahadapnoti naciratpapamacaran II 161 II 

One who is envious, who seriously injures others, who is cruel, who constantly quarrels and 
who is deceitful, soon meets with great misery for practicing these iniquities. 

anasňyah krta-prajňah šobhanany acaran sada I 
akrcchrat sukham apnoti sarvatra ca virajate II 162 II 

Free from envy, one who is possessed of wisdom by always doing what is good, never meets 
with adversity; but, on the other hand attains glory everywhere. 


Association 

yadi santam sevate yady-asantam tapasvinam yadi va stenám eva I 
vaso yatha raňgavašam prayati tatha sa tesám vašam abhyupaiti II 163 II 

By association with good people or wicked, with one that is possessed of ascetic merit or with 
thieves, one soon takés on the influence of the companion, like a cloth from the dye in which 
it is soaked. 

yadršaih samvivadate yadršamšcopasevate I 

yadrg icchecca bhavitum tadrg bhavati pňrusah II 164 II 

One becomes exactly like those with whom one lives, or like those whom one serves, or like 
those who are one's role models. 

jara rupam harati hi dhairyam aša mrtyuh pranan dharmacaryam asňya I 
krodhah šriyam silám anaryaseva hriyam kamah sarvam evabhimanah II 165 II 

Decrepitude destroys beauty; hope destroys fortitude; death destroys life; envy destroys 
righteousness; anger destroys prosperity; bad association destroys good behavior; lust 
destroys modesty; and arrogance — everything. 

mahan apyekajo vrkso balavan supratisthitah I 
prasahya eva vatena šakhaskandham vimarditum II 166 II 

atha ye sahita vrksah saňghašah supratisthitah I 

te hi šlghratamanvatan sahante’nyonya samšrayat II 167 II 

And the tree that stands alone, though gigantic and strong and deep-rooted, can easily háve its 
trunk smashed and twisted by a mighty wind. 

But those trees, however, that grow in close compact with others are capable, owing to mutual 
dependence to resist winds more violent still. 

evam manusyam apyekam gunair api samanvitam I 
šakyam dvisanto manyante vayur drumam ivaikajam II 168 II 

Thus one who is alone, however endowed with all the best qualities, is regarded by foes as 
susceptible of being vanquished like an isolated tree by the wind. 




25 


anyonya samupastambhad anyonyapašrayena ca I 
jfiatayah sampravardhante saraslvotpalányuta II 169 II 

Relatives again, in consequence of mutual dependence and mutual aid, grow together, like 
lotus-stalks in a lake. 

asantyagat pápakrtám apápáms tulyo dandah spršate mišrabhávát I 
šuskenárdram dahyate mišrabhávát tasmát papaih saha sandhim na kuryat II 170 II 

Just as fuel that is wet burns along with that which is dry, so an innocent person is punished 
equally with the guilty in consequence of constant association with the latter. Therefore, 
intimate friendship with malefactors should be avoided. 


Self-control 

yato yato nivartate tatas tato vimucyate I 
nivartanaddhi sarvato na vetti duhkham anvapi II 171 II 

One is liberated from those [addictive] things from which one regularly abstains, and if one 
abstains from every indulgence one will never suffer even the least misery. 

sukham ca duhkham ca bhavábhavau ca lábhalabhau maranam jlvitam ca I 
paryayašah sarvam iha spršanti tasmád dhlro naiva hrsyen na šocet II 172 II 

Happiness and misery, abundance and depletion, gain and loss, life and death, are shared by 
all in due order. Therefore, one who is self-controlled should neither exult in joy nor repine 
in sorrow. 

samniyacchati yo vegam utthitam krodha-harsayoh I 
sa šriyo bhajanam rajan yašcapatsu na muhyati II 173 II 

One that restrains the force of both anger and joy, and never loses composure under duress, 
easily obtains prosperity. 

kama krodha gráhavatlm paficendriya jalam nadlm I 
navam dhrtimaylm krtva janma-durgáni santara II 174 II 

Life is a river whose waters are the five senses, and whose crocodiles are desire and anger. 
Making self-control your raft, cross its currents which are represented by repeated births! 


Categories of Peoples 

bhavam icchati sarvasya nabhave kurute matim I 
satyav-adl mrdur-danto yah sa uttama-purusah II 175 II 

The best of all people is one who wishes for the welfare of all, and never dwells upon the 
absence of anything, who is truthful in speech, humble in behavior, and has all desires under 
control. 

nanarthakam santvayati pratijfiaya dadati ca I 
randhram parasya janati yah sa madhyam-apQrusah II 176 II 

The mediocre person never consoles others with falše hope, always gives whatever he's 
promised; and keeps informed about the defects of others. 

duhšasanastupahato'bhišasto navartate manyu vašat krtaghnah I 
na kasyacin mitrám atho duratmá kalašcaita adhamasyeha pumsah II 177 II 
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However the indications of the worst of people is, viz., incapacity to be controlled; accused of 
many crimes; quick to anger, ungratefulness; inability to create friendships, and inveterately 
malicious. 

na šraddadhati kalyanam parebhyo’pyatma-šaňkitah I 
nirakaroti mitráni yo vai so’dhama purusah II 178 II 

The worst of people is also one, who is suspicious of any good intentions of others, lacks self- 
confidence, and thus drives away all potential friends. 

anasňya'rjavam šaucam santosah priya-vadita I 
damah satyam anáyaso na bhavanti duratmanam II 179 II 

Lack of spitefulness, straightforwardness, cleanliness, contentment, sweetness of speech and 
self-restraint, truth and stability — these are never the attributes of the unrighteous. 

átmajfianam anayasas titiksa dharma nityatá I 

vak caiva guptá dánam ca naitany antyesu bharata II 180 II 

Self-knowledge and stability, patience and devotion to virtue (Dharma), competence to keep 
counsels secret and a generous disposition — these qualities are never found in inferior 
people. 


Hospitality 

tmani bhňmir udakam vak caturthl ca sňnrta I 
šatám etani gehesu nocchidyante kadacana II 181 II 

A grass mat (for a seat), space (for sitting), water (to refresh and drink), and, fourthly sweet 
words — these are never wanting in the houses of the good [for the Service of guests]. 

šraddhaya parayá rajann upanltáni satkrtim I 

pravrttani maháprajňa dharminam punya karmanam II 182 II 

Those who are virtuous and devoted to the practice of righteous acts, when desirous of 
entertaining (guests), háve these things ready for being offered with reverence. 

pítham dattva sadhave’bhyagataya anlyapah parinirnijya padau I 

sukham prstva prativedyatma samstham tato dadyád annam aveksya dhlrah II 183 II 

A most accomplished person is one who upon being visited by an emminent guest, first offers 
a seat, and then fetching water washes the guesťs feet and making the usual enquiries, and 
asking after the guesťs welfare, should then speak of one's own affairs, and thereafter serving 
a meal. 

bhaktam ca bhajamánam ca tavasmlti vadinam I 
trln etan šaranam praptán visame'pi na santyajet II 184 II 

These three should never be forsaken even in imminent danger, viz-, a follower, a servant [or 
guest] one who seeks protection, saying — lam yours. 

avadhya brahmana gavah striyo bálašca jňatayah I 
yesám cannani bhufijlta ye ca syuh šaranagatah II 185 II 

These are always inviolable, viz ., leamed priests, cows, relatives, children, women, those 
whose food is eaten, and refugees. 

akarmašllam ca mahašanam ca lokadvistam bahu-máyam nršamsam I 
adeša kalajňam anistavesam etan grhe na prativásaylta II 186 II 
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One should not give refuge to these, viz., one who always acts improperly, a glutton, one who 
is extremely unpopular, one who is exceedingly deceitful, one who is cruel, one who is 
ignorant of the appropriatness of time and plače, and one who dresses inappropriately. 


The Golden Rule 

na tat parasya samdadhyát pratikňlam yad átmanah I 
saňgrahenaisa dharmah syát kamad anyah pravartate II 187 II 

That which is disagreeable to one's šelf, should never be applied to another. Briefly even this 
is Dharma. Other deeds which arise from selfish desire are Adharma. 

yasmin yatha vartate yo manusyas tasmims tatha vartitavyam sa dharmah I 
máyacaro mayaya vartitavyah sadhvácárah sádhuna pratyudeyah II 188 II 

You should behave towards others just they behave towards you. Even this is consistent with 
sociál polity. One may behave deceitfully towards one that behaves deceitfully, but honestly 
towards one that is honest. 


Good Advice 

sulabhah purusa rajan satatam priya-vadinah I 
apriyasya tu pathyasya vakta šrota ca durlabhah II 189 II 

Many can be found who always speak agreeable words. But very rare are the speaker and the 
hearer of disagreeable words that are beneficial. 

yo hi dharmam vyapašritya hitva bhartuh priyapriye I 
apriyanyaha pathyani tena ráj a sahayavan II 190 II 

That advisor is a reál asset who, without regarding what is agreeable or disagreeable to his 
employer but keeping Dharma alone in view, says what is unpalatable but beneficial. 

prajfia-vrddham dharma-vrddham svabandhum vidya-vrddham vayasa cápi vrddham I 
karyakarye pujayitva prasadya yah samprcchen na sa muhyet kadacit II 191 II 

Honouring and gratifying your friends that are eminent in wisdom, virtue, learning and years, 
you should ask their advice about what should be doně and what shouldn't be doně, acting 
thus you will never be led astray. 

ekam visa-raso hanti šastrenaikašca vadhyate I 
sa-rastram sa-prajam hanti rajanam mantra-višravah II 192 II 

Poison kills but one person, and a weapon also kills but one; wicked advice however, can 
destroy an entire kingdom with king and subjects. 

catvari rajfia tu maha-balena varjyányáhuh panditas táni vidyat I 

alpa prajfiaih saha mantram na kuryan na dlrghasutrair alasaišcaranaisca II 193 II 

The learned háve declared that the elite, although powerful, should never consult with these 
four, viz., those with limited understanding of the subject, procrastinators, the indolent and 
sychophants. 


Industrial Relations 

yas tata na krudhyati sarva kalam bhrtyasya bhaktasya hite ratasya I 
tasmin bhrtya bhartari višvasanti na cainam apatsu parityajanti II 194 II 
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That boss, who does not give vent to displeasure with devoted employees zealously pursuing 
his good, thus enlists their confidence. As a result the employees will adhere to him even in 
times of distress. 

na bhrtyanam vrtti sarhrodhanena bahyam janam saňjighrkseda pňrvam I 
tyajanti hyenamucitavaruddhah snigdha hyamatyah parihlna bhogah II 195 II 

One should not seek to improve profits by curtailing privileges given to employees, or by 
stopping their pay, for even affectionate counselors deprived of their means of life and 
enjoyment, tum against him and leave him (in distress). 

krtyani pňrvam parisaňkhyaya sarvany ayavyayavanurňpam ca vrttim I 
saňgrhnlyad anurňpan sahayan sahaya sadhyani hi duskarani II 196 II 

Reflecting first on the business model and adjusting the wages and allowances of employees 
with the expected income and expenditure, an employer should make proper alliances, for 
there is nothing that cannot be accomplished by alliances. 

vakyam tu yo nadriyate’nušistah pratyaha yašcapi niyujyamanah I 
prajfiabhimanl pratikňlavadl tyajyah sa tadrk tvarayaiva bhrtyah II 197 II 

That employee, however, who being commanded, disregards the injunctions and who, when 
ordered to do anything refuses to submit, being arrogant of his own intelligence and given to 
arguing with his employer, should be terminated without any delay. 

astabdham akllbam adlrgha-sňtram sanukrošam šlaksnam aharya manyaih I 
arogajatlyam udara-vakyam dutám vadanty astagunopapannam II 198 II 

Scholars say that an employee should be endued with these eight qualities, v/z., absence of 
pride, skill, absence of procrastination, kindness, cleanliness, incorruptibility, free from 
congenital or chronic diseases and a sincere speaker. 


Financial Transaction 

ghrnl raja pumšcall rajabhrtyah putro bhrata vidhava bala-putra I 
senajlvl coddhrtabhakta eva vyavahare vai varjanlyah syur ete II 199 II 

Financial transactions of lending and borrowing should never be doně with the following:— 
A tender-hearted person, a prostitute, the employee of a politician, a son, a brother, a widow 
having an infant son or one serving in the army, and one who has already suffered financial 
losses. 


Moderation in Eating 

gunašca san mita-bhuktam bhajante arogyam ayušca sukham balam ca I 
anavilam casya bhaved apatyam na cainam adyňna iti ksipanti II 192 II 

One that eats sparingly achieves these six, v/z., health, long life, and happiness and strength; 
one's progeny also become healthy, and one is never accused of gluttony. 

ekah svádu na bhuňjlta ekašcarthan na cintayet I 

eko na gacched adhvanam naikah suptesu jagryat II 193 II 

One should not partake of any gourmet food alone, nor alone reflect on concems of profit, nor 
alone go upon a journey, nor alone remain awake among sleeping companions. 

mitam bhuňkte samvibhajyašritebhyo mitam svapity amitam karma krtva I 
dadaty-amitresvapi yacitah samstam atmavantam prajahaty anarthah II 194 II 
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One who eats moderately after sharing the food amongst dependents, who sleeps moderately 
after working hard, and who, when asked gives freely even unto enemies, is self-disciplined, 
and free from disappointment. 


Power 

balam paficavidham nityam purusánám nibodha me I 
yattu bahubalam nama kanistham balamucyate II 195 II 
amátyalábho bhadram te dvitlyam balamucyate I 
dhanalábhastrtlyam tu balamáhurjiglsavah II 196 II 
yattvasya sahajam rajan pitr paitá maham balam I 
abhijatabalam nama taccaturtham balam smítám II 197 II 
yena tvetani sarváni saňgrhltani bharata I 
yad balánam balam šrestham tatprajfiábalamucyate II 198 II 

There are five different kinds of power O King, of these physical strength is regarded as the 
most inferior kind. The acquisition of good counsellors is regarded as the second kind of 
power. The power of wealth is the third. The power of privilege acquired by birth is regarded 
as the fourth. That, however, by which all these are achieved, and which is the foremost of all 
kinds of power, is called the power of the intellect. 


Trust 

strlsu rajasu sarpesu svádhyáye prabhu šatrusu I 
bhoge cáyusi višvasam kah prajňah kartum arhati II 199 II 

Which wise person would invest trust in women 23 , politicians, snakes, the lessons leamed by 
oneself, one's employer, enemies, enjoyments, and one's expected life-span? 

na višvased avišvaste višvaste nativišvaset I 
višvasad bhayam utpannam mulanyapi nikrntati II 200 II 

One should never put trust in one who is untrustworthy, nor even put too much trust in one 
who should be trusted, for the danger that arises from reposing trust on another cuts off one's 
very roots. 

apakrtva buddhimato durastho’smIti našvaset I 

dlrghau buddhimato bahu yabhyam himsati himsitah II 201 II 

Having wronged an intelligent person, one should never be confident of safety because he 
lives far away. The intelligent persons háve very long arms, whereby they can return wrongs 
for wrongs doně to them. 


Women 

pujanlya maha bhagah punyašca grha dlptayah I 
striyah šriyo grhasyoktastasmadraksya višesatah II 202 II 

It has been said that women are really embodiments of Lakshmi (domestic prosperity). They 
are worthy of worship, highly blessed and sources of merit and the omaments of their homes. 
They should, therefore, be especially protected. 


23 It is a popular belief that women are unable to keep secrets. Kunti kept the illegitimate birth of her son Kama a 
secret - on the eve of the battle she revealed his true identity to him in order to get him to change sides and join 
the Pandavas. He refused and cursed all women through her that they would never again be able to keep a secret. 
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rsinam ca nadinam ca kulanam ca mahatmanam I 
prabhavo nadhigantavyah strlnam dušcaritasya ca II 203 II 

The greatness of Rishis, of rivers, of river-banks, of high-minded men, and the cause of a 
woman's wickedness 24 , cannot be fathomed. 


Relatives 

yo jňatim anugrhnati daridram dlnam áturam I 

sa putra pašubhir vrddhim yašaš cavyayam ašnute II 204 II 

One that helps poor, wretched and sick relatives, obtains [through that merit] children, stock 
and enjoys endless prosperity. 

jňatibhir vigrahas tata na kartavyo bhavarthina I 
sukhani saha bhojyani jňatibhir bharatarsabha II 205 II 
sambhojanam saňkathanam samprltišca parasparam I 
jňatibhih saha karyani na virodhah kathaficana II 206 II 

One who desires one's own good should never quarrel with relatives. Happiness should 
always be shared with one's relatives, and not enjoyed without them; eating together, talking 
with one another, and loving one another are what relatives should always do. They should 
never quarrel. 


Gifts 

nyayagatasya dravyasya boddhavyau dvav-atikramau I 
apatre pratipattišca patře capratipadanam II 207 II 

Of things honestly aquired, these two must be looked upon as gross misuse, viz ., making gifts 
to the unworthy and refusing to give to the worthy. 


Empathy 

svabhava guna sampanno najatu vinayanvitah I 
susňksmam api bhutanam upamardam prayoksyate II 208 II 

One that is graced with every virtue and is endued with humility is never indifferent to even 
the minutest sufferings of living creatures. 

mardavam sarva bhutanam anasňya ksama dhrtih I 
ay usy ani budhah prahur mitranam cavimanana II 209 II 

Gentleness, affection for all creatures, forgiveness, dependability and respect for friends — 
these, the learned háve said, lengthen life. 


Greed 

atma nadl bharata punya tlrtha satyodaka dhrti kula dayormih I 

tasyam snatah puyate punya karma punyo hyatma nityam alobha eva II 210 II 

The Šelf is spoken of as a river; religious merit constitutes its sacred pools; truth, its water; 
disciplině its banks; compassion its waves. One that is righteous is purified by a bath therein, 
for the Šelf that is free from greed is always pure. 


24 


Wicked women are so very rare (unlike wicked men!) that it is impossible to fathom the cause of their evil. 
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Analogy of the Chariot 

rathah šariram purusasya rajann atma niyantendriyanyasya cašvah I 

tair apramattah kušalah sadašvair dantaih sukham yati rathlva dhlrah 11211 II 

One's body, O king, is a chariot, the Šelf within is the driver and the senses are its 5 horses. If 
those excellent horses are well-trained, then the journey of life is pleasant and peaceful. 

etany anigrhltani vyapadayitum apyalam I 
avidheya ivadanta hayah pathi kusarathim II 212 II 

The horses that are unbroken and incapable of being controlled, always lead an unskillful 
driver to destruction in the course of the journey; so one's senses, unsubdued, lead only to 
destruction. 

anartham arthatah pašyann artham caivapy anarthatah I 
indriyaih prasrto bálah suduhkham manyate sukham II 213 II 

The inexperienced fool, who led by this uncontrolled senses, hopes to extract the useful from 
the useless and useless form the useful, confuses suffering with happiness. 25 


Dharma 

idam ca tvam sarva param bravlmi punyam padarh tata mahavišistam I 
najatu kaman na bhayan na lobhad dharmam tyajej jlvitasyapi hetoh II 214 II 

O sire, I would impart another lesson productive of great benefit, and which is the highest of 
all teachings, v/z., Dharma should never be forsaken from passion, fear, or greed, not even for 
the saké of life itself. 

ijyadhyayana danani tapah satyam ksama ghma I 
alobha iti margo'yam dharmasyasta vidhah smrtah II 215 II 

The eigthfold path of Dharma is yajfia, veda-study, charity, truth, forgiveness, compassion 
{ghrnd = warm feeling towards others) and generosity. 

tatra purva catur-vargo dambhartham api sevyate I 
uttarašca catur-vargo namahatmasu tisthati II 216 II 

The first four can be practiced by anyone out of hyprocisy. But the latter four cannot be found 
in someone who is not a great being. 

nityo dharmah sukha-duhkhe tvanitye nityo jívo dhatur asya tvanityah I 
tyaktvanityam pratitisthasva nitye santusya tvam tosaparo hi labhah II 217 II 

Dharma is everlasting; pleasure and pain are transitory; life is indeed everlasting but its 
particular phases are transitory. Forsaking that which is transitory, hold fast to that which is 
everlasting, and let contentment be yours, for contentment is the highest of all acquisitions. 

na sa sabhá yatra na santi vrddha na te vrddha ye na vadanti dharmam I 
nasau dharmo yatra na satyamasti na tat satyam yacchalenanuviddham II 218 II 

That is no assembly where there are no seniors, and they are not seniors who do not declare 
what Dharma is. That is not Dharma which is separated from truth, and that is not truth which 
is fraught with deceit. 


25 


Compare Katha Upanishad, I.iii.3 & I.iii.4 




32 


papam kurvan papa-kirtih papam evašnute phalam I 
punyam kurvan punya-kírtih punyam evašnute phalam II 219 II 

A notorious person, by committing wickedness, experiences negative consequences. A 
renowned person by practicing virtue, reaps great happiness. 

papam prajfiam nášayati kriyamanam punah punah I 
nasta prajfiah papam eva nityam arabhate narah II 220 II 

Iniquity repeatedly perpetrated, destroys one's intelligence; and the one who has lost 
intelligence, repeatedly commits transgressions. Therefore, one who is rigidly resolved, 
should abstain from all wrong doing. 

punyam prajňam vardhayati kriyamanam punah punah I 
vrddha prajňah punyam eva nityam arabhate narah II 221 II 

Virtue, repeatedly practiced, enhances intelligence; and one whose intelligence has increased, 
repeatedly practices virtue. 

daša dharmam na jananti dhrtarastra nibodha tán I 
mattah pramatta unmattah šrantah kruddho bubhuksitah II 222 II 
tvaramanašca bhlrušca lubdhah kární ca te daša I 
tasmad etesu bhavesu na prasajjeta panditah II 223 II 

O Dhritarashtra, these ten persons do not know [or care] what Dharma is viz., the intoxicated, 
the inattentive, the mad, the fatigued, the angry, the starving, the hasty, the greedy, the 
frightened and the lustful. Therefore, a wise person should always avoid attachment to their 
company. 

satyena raksyate dharmo vidya yogena raksyate I 
mrjaya raksyate rupam kulám vrttena raksyate II 224 II 

Dharma is protected by truth, knowledge by application, beauty by hygiene and the family by 
exempláry behaviour. 

dharmarthau yah parityajya syad indriyavašanugah I 
šrl prana dhana darebhya ksipram sa parihlyate II 225 II 

One who abandons Dharma and Artha and dedicates himself to unrestrained pleasure, quickly 
loses prosperity, health, wealth and spouse. 


Learning 

asuyaikapadam mrtyur ativadah šriyo vadhah I 
ašušrusa tvara šlagha vidyayah šatravastrayah II 226 II 

Seeing faults in good qualities is like death itself, and speaking negatively of others destroys 
prosperity. Carelessness in waiting upon the preceptor, hurriedness (lack of attention to detail), 
and self-praise, are the three enemies of knowledge. 

alasya mada mohau ca cápalam gosthir eva ca I 

stabdhata cabhimanitvam tatha tyagitvam eva ca I 

ete vai sapta dosah syuh sada vidyarthinam matah II 227 II 

Idleness, arrogance, confusion 26 , restlessness, gathering for killing tkne 27 , haughtiness, 


26 The two aspects of moha are: identity crisis ( aliaríkara ) and attachment ( mamuta ). 

27 A contemporary example would be young people hanging around the mail passing time. 
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impertinence, and abandonment of self-interest — these seven constitute, it is said, the faults 
of students in the pursuit of learning. 

sukharthinah kuto vidya nasti vidyarthinah sukham I 
sukharthl va tyajed vidyam vidyarthl va sukham tyajet II 228 II 

How can they who desire pleasure gain knowledge? Students, again, engaged in the pursuit of 
learning, cannot háve pleasure. Seekers of pleasure must give up knowledge, and seekers of 
knowledge must give up pleasure. 


Heaven 28 

astau nrpemani manusyaloke svargasya lokasya nidaršanáni I 
catvaryesam anvavetani sadbhiscatvary esam anvavayanti santah II 229 II 
yajfio danam adhyayanam tapašca catvary etany anvavetani sadbhih I 
damah satyam arjavam anršamsyam catvary etany anvavayanti santah II 230 II 

There are eight factors, O king, in this world which are indications of heaven. Of the eight, 
four are inseparably connected with the good, and four others are always followed by the 
good. 

The first four which are inseparably connected with the good, are yajňa, 29 charity, scriptural 
study and tapas , 30 while the other four that are always followed by the good, are self-restraint, 
truth, simplicity, and gentleness (flexibility). 

satyam rupam šrůtám vidya kaulyam silám balam dhanam I 
šauryam ca citrabhasyam ca daša svarga yonayah II 231 II 

Truth, modesty, learning of the scriptures, knowledge, noble-birth, good behavior, strength, 
wealth, bravery and capacity for stimulating conversation — the presence of these ten create a 
heaven. 

grhl vadanyo’napaviddha vakyah šesannabhoktapy avihimsakašca I 
nanartha krttyakta kalih krtajfiah satyo mrduh svargam upaiti vidván II 232 II 

One who accepts the teaching of the wise; one who is acquainted with the rules of morality; 
one who is liberál; one who eats after having first dedicated the food to the gods and Pitris 
(ancestors), one that envies none; one who is incapable of injuring others in any way; one 
who is grateful, truthful, humble and learned, succeeds in attaining heaven. 


Impermanence 

punar naro mriyate jayate ca punar naro hlyate vardhate punah I 
punar naro yacati yacyate ca punar narah šocati šocyate punah II 233 II 

People repeatedly die and are reborn; repeatedly they fade away and grow; repeatedly they 
ask others for help, and they themselves are asked for help; repeatedly they grieve for others 
and are grieved for by others. 


28 Svarga means su = good, varga = statě. It refers either to a post-death reward or a statě of existence 
achievable here and now. 

29 This refers to the Five Great Sacrifices ( paňca-maha-yajňa ) which are 1. obligations to parents, 2. offerings of 
gratitude to the gods, 3. Cultural and educational obligations to the rishis, 4. obligations to other members of 
society, 5. obligations to the environment and other living beings. 

30 Tapas literally means "heat" and refers to the generál of internal heat through meditation, austerity and self- 
discipline. 
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maha-balan pašya mahanubhavan prašasya bhumim dhana dhanya pumám I 
rajyani hitvá vipulámšca bhogan gatán narendran vašam antakasya II 234 II 

Notice how illustrious and mighty kings, after ruling lands abounding with wealth and grain, 
háve become the victims of the Universal Destroyer, leaving behind their kingdoms and vast 
sources of enjoyment. 

mrtaiii putram duhkha pustám manusyá utksipya rajan svagrhán nirharanti I 
tam muktakešáh karunam rudantaš čita madhye kástham iva ksipanti II 235 II 

The son brought up with tender care, when dead, is taken up and carried away by relatives [to 
the burning ground]. With disheveled hair and crying piteously, they then cast the body onto 
the funeral pyre as if it were a piece of wood. 

anyo dhanam pretagatasya bhuňkte vayámsi cagnišca šarlra dhatun I 
dvabhyam ayam saha gacchaty amutra punyena papena ca vestyamánah II 236 II 

A deceased person's wealth is then enjoyed by others, while crows and fire feast on the 
elements of the body. Only two companions are there to accompany one to the other world, 
viz., merit and demerit. 

utsrjya vinivartante jňátayah suhrdah sutah I 
apuspan phalan vrksan yatha patatrinah II 237 II 

Throwing away the body, O sire, relatives, friends, and offspring retrace their steps, like birds 
abandoning trees without blossoms and fruits. 

agnau prastam tu purusam karmanveti svayaňkrtam 
tasmat tu puruso yatnád dharmam sancinuyacchanaih II 238 II 

Being thus cast onto the funeral pyre one is followed only by one's own acts. Therefore, one 
should carefully and gradually earn merit through Dharma. 


Miscellaneous 

arjavena naram yuktam arjavat savya patrapam I 
ašaktam manymanas tu dharsayanti kubuddhayah II 239 II 

Those who are humble and who, from humility are modest are regarded as weak and 
persecuted by those of misguided intelligence. 

anrtam ca samutkarse rájagami ca paišunam I 
gurošcallkanirbandhah šamani brahmahatyaya II 240 II 

A victory gained by deception, deceitful conduct towards the statě, and insincerity of 
intentions expressed before the guru — these three are each equal to heinous murder 

tyajet kularthe purusam gramasyarthe kulám tyajet I 
gramam janapadasyarthe atmárthe prthivlm tyajet II 241 II 

For the saké of the family a single member may be expelled; for the saké of the village, a 
family may be expelled; for the saké of a statě a village may be abandoned; and for the saké 
of one's spirituál well being, the whole earth may be renounced. 

arosano yah sama lostakaficanah prahlna šoko gata sandhi vigrahah I 
nindaprašamsoparatah priyapriye carannudaslna vadesa bhiksukah II 241 II 
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A reál Yogin of the Bhikshu 31 order is one who never gives way to anger, is above grief, is no 
longer in need of friendship and quarrels, disregards both praise and blame, and is indifferent 
to both what is agreeable and disagreeable, like one perfectly withdrawn from the world. 

na tathecchanty akalyanah paresam veditum gunan I 
yathaisam jfiatum icchanti nair gunyam papa cetasah II 242 II 

Those of evil intent never seek so much to ascertain the good qualities of others as to 
ascertain their faults. 

atman atmanam anvicchen manobuddhlndriyair yataih I 
atmaiva hyatmano bandhur átmaiva ripur átmanah II 243 II 

You should seek to know your šelf by means of deep reflection, work on controlling your 
mind, intellect and senses, for your mind is your own friend and your own enemy. 32 

ksudrakseneva jalena jhasavapihitavubhau I 

kamašca rajan krodhašca tau prajfianam vilumpatah II 244 II 

Just as two sharks easily break free from a flimsy net, so do craving and anger break through 
contraints of wisdom. 

santapad bhrašyate rupam santapad bhrašyate balam I 
santapad bhrašyate jňánam santapad vyadhim rcchati II 245 II 

Depression destroys beauty; depression saps the strength; depression obscures the 
understanding; and depression brings on disease. 

gurur átmavatám šasta šasta raja durátmanám I 

atha pracchanna papanam šasta vaivasvato yamah II 246 II 

The guru educates those who are disciplined; the court corrects criminals; while they that sin 
secretly háve their controller in Yama, the son of Vivaswat 33 . 

jímám annam prašamsanti bharyam ca gata yauvanám I 
šůram vigata saňgrámam gata param tapasvinam II 247 II 

The wise value food that has been well-cooked, a wife who is mature, the hero who is 
victorious and that ascetic whose efforts háve been crowned with success. 



31 A bhikshu is a wandering monk who begs for sustenance. 

32 Compare Gita 6:5 — "One should raise one’s Šelf by one’s own mind and not allow one’s Šelf to sink; for 
the mind alone is the friend of the Šelf, and the mind alone is the adversary of the Šelf". 

33 Yama is the judge of the dead in the after-life. 



